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Abstract: 

 

Mawlana Abul Kalam Azad struggled in his own soul to rise above his own self to seek 

fresh avenues of approach to the sources of his faith; the Quran and the example of the 

Prophet are evident in his writing of The Tarjuman al-Quran.  In the year 1916 an 

announcement was made through Mawlana’s weekly journal, Al-Balagh, that he 

proposed to prepare and publish an explanatory Urdu translation of the Quran with its 

Commentary called Tafsir-al-Bayan.  But it undertook a task which was in abeyance 

for nearly 15 years since his internment from July, 1916, which was the painful 

frustration was the course of events under the British rule in India, Mawlana had to 

bear.  This proposed paper tries to forge the link between his religious ideology and the 

way of its right appreciation in his faith towards the Quran while he was in the District 

Jail, Meerut for the first edition in 1930 and Ahmadnagar Fort Jail for the revised 

edition in 1945.   The Tarjuman al-Quran, or the interpretation of the Quran, is a 

vibrant one in the firmament of religious faith and essential in the Islamic prayer. 
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Prison has been one of the birth places for many thoughts, revolutionary ideology, 

religious discourse, autobiographies and other genres of writing.  Prisons produced several 

inspiring and informative literature in the fields of fiction and non-fiction.  Many life 

histories were given birth and moulded in the thoughts of the writers whose ideology is put 

forth with their writings.  Mawlana had no exception in this regard in the production his 

religious faith The Tarjuman al-Quran.  The obstacles in the way of printing and publishing 

this work were innumerable.  Those were the times for a huge political movement of non-

cooperation, and the demand of the movement was impressive to Mawlana and he had to 
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yield to the movement to engage himself into the activities of the new movement.  At the end 

of 1921, the activities connected with the non-cooperation movement had reached their 

climax and made the Government to curb the activities of the movement further.  The 

Government declared the Indian National Congress as an unlawful body; Mawlana was 

arrested on 10
th

 of December 1921, along with his colleagues.  The trial was agonizing; and 

yet, he tried to rise equal to the occasion.  “This was the bitterest cup ever help up to my lips.  

I drank its contents without the slightest demur.  But I cannot deny that its bitterness, I still 

feel in my throat.”  The uproar of political activity and the calmness of literary life could not 

proceed together.  “Conciliation between fire and flake of cotton is never possible.   I wished 

to bring the two together.  On the one hand, I went on piling up the efforts of my thought, and 

on the other, invoked incessantly the scorching lighting to touch them.”  But the arrest was a 

distressing one. It not only blocked the publication of The Tarjuman al-Quran and the 

Commentary, but “cooled down all my enthusiasm for literary work.”  The Government 

failed to proceed against him in a court of law, because of no data was found against him.  

Then it began to search for possible adverse material if any to try for his further conviction.  

They searched his residence and his press over and again.  But they could not get any source 

against the Government, as they could not understand Urdu, Arabic or Persian languages, 

where the literature is available to them in his residence and press.  They only could do was, 

they carried away with them all the manuscripts that he had with him.  “Even the litho-forms 

were seized and rudely shoved into the heap manuscripts which they had collected.”  When 

he was set free after fifteen months, Mawlana applied to the Government for the restoration 

of all his papers and materials which they seized before his internment.  But it took a long 

time to return all of them, which reached his hands in a ruined state of a “mass of mere rags”.   

It was an irritating and depressing thought and effort to him that a thing which had 

already been written should be written over again.  It was the most strenuous suffering for an 

author to rewrite which was lost its cohesion.  For several years, the work was not started 

again from the ruins of the material.   Several times he failed to outline his task again.  The 

deepest need of the Muslim mind which was the main force behind his task made his mind 

once again not turn away from the intended task.  “The delay in the discharge of this duty 

grew therefore increasingly embarrassing to me.”  As the year 1927 came to an end, there 

was sudden rumbling in his “long benumbed spirit, and the door to literary activity which, 

notwithstanding repeated shocks in the past, had refused to open, seemed now suddenly to 
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burst open of its own accord.”   The work was started again by attuning himself to the new 

situation, and the pace of his writing was rapid then. 

There was a wonderful psychological experience that one could pass through, every 

inclination of his writing spirit was repressed before, but he could feel that “I was so seized 

with the urge to write that I realized that I could not control the movement of my pen.”  It 

went on smoothly further and he could first complete the Commentary of the Surat-ul-Fatiha, 

which was of primary importance to the interpretation of the Quran was given the prior 

attention.  Despite the depressing circumstances of his life in the prison, and the distempers 

of a political career which always disturbed the pace of his work, he persisted on and when he 

was in the District Jail of Meerut, he finished his work, the first publication on 20
th

 July, 

1930.  

George Orwell, a famous British novelist and critic and was a major supporter of 

democratic socialism, identifies one of the motives of the writings in the prison is the 

aesthetic enthusiasm.  He points it out very clearly that the aesthetic enthusiasm is the insight 

of beauty in the humanity, which is generally present in many works of writing, it is a “desire 

to share an experience which one feels is valuable and ought not to be missed.”   The 

nineteen clauses of the Internment Regulation issued by the Government set him free to write 

on his religious beliefs which was really a big solace to him in the prison.  Every liberty had 

already been snatched from him, but he was a firm believer that the translation of the Quran 

was a “form of liberty which no one could take away” from him the liberty of reading and 

writing and conserving the result of his own thought. With this single liberty he could feel 

that none of the other comforts were denied to him in the prison.  He could even live his full 

life in such a situation. 

In this writing of the translation of the Quran, can be considered as a magnum opus in 

the religious writings regarding the Quran, in which he attempts to decipher the Quranic word 

the interpretation which it was originally meant to bear, or as was really understood by the 

followers of the Prophet at his times.  Originally the Quran was not a planned work of 

production.  It was delivered “piece-meal during the course of twenty-three years of the 

Prophet’s mission.”  Whatever the portion of it was delivered was listened to by the 

companions of the Prophet.  These were repeatedly recited in their prayers.  If they needed 

any clarification of anything therein, they obtained it directly from the Prophet himself.  The 
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first responders of the calls of Quran successfully implemented its directions. Those were the 

interpretations of the Quranic word should naturally have been regarded as standard 

interpretation.  But the commentators of the Quran which came afterwards made those real 

interpretations in a different way and began to read new meanings into it.  Variety views 

concerning the teaching of the Quran made to lose its very spirit of the Quranic ideology.  

“Zest for novelty and inventiveness in approach to everything came to be ever on the 

increase, with the result that the simplicity of the Quranic manner gradually lost its charm for 

them.  Slowly, step by step, a stage was reached when everything the Quranic was attempted 

to be given an artificial mould.  Since the Quranic thought could not fit into any such mould, 

serious complications in thought arose, with every attempt at resolving them ending in more 

intricate complications.”  That was why they instantly caught the meaning of the Quran.   

But the generations which followed would not let the Quran present itself in its 

simplicity.  “Their love for inventiveness or novelty would not allow this.  They began to 

dress everything in the Quran in novel costumes; and since the Quran could not fit into such 

costumes, the effort to force on it things which did not suit it repressed it genius and forced 

its meaning to assume forms by no means natural to it.”  Mawlana had three objectives before 

him, the first to prepare a translation of the Quran to cater the needs of the average readers, 

the second was to write a Commentary thereon for those who tend to make a detailed study of 

the Quran, and the third was to contribute a prolegomena to the Commentary, which in turn 

caters the needs of the advanced scholars of the Quran.  He wanted to cater the needs of three 

distinct sets of people’s interest in the Quran. 

The Surat-ul-Fatiha is the first chapter and it is the opening of the Quran.  Because of 

its intrinsic value, it has been assigned a place of honour in the Quran.  The Quran endorses 

its importance: 

 “O Prophet!  It is a fact that We have given the seven 

 oft-repeated verses and the great Quran.”  (Q: 15 : 87) 

These are the seven verses repeatedly recited in the daily worship and it is also called Saba 

almathani (the Oft-repeated Seven).   This is also called further that Umm-ul-Quran (the Core 

of the Quran), Al-Kafia (the Sufficient), Al-Kanz (the Treasure House), and Asasul-Quran 
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(the Basis of the Quran) and each of one emphasizes a particular aspect of its given 

importance.   

 Mawlana feels himself importance of this chapter of seven brief verses as a thought-

content of the entire Quran.  One can understand all the essentials of the Faith which form the 

subject of detailed consideration by the Quran by these seven verses.  It is an invocation and 

to be an integral part of a Muslim’s daily prayer.  It inherits the spiritual ideology of the 

person which should activate one’s every day thought and activity in a right approach.  The 

ideology of the Quran instils the spirit of humanism into man and protects him from it.  

“Believe and act righteously.”  Surat-ul-Fatiha asserts that the God of the Quranic vision is 

not the God of any particular race or group of people.  He is the God of all mankind and of all 

forms of creation, the visible and the invisible. 

 The significance of Surat-ul-Fatiha shows that the person who praises the God not the 

God of any particular race or community or religious group but the God of all the worlds, 

Rabbul-a lamin, the source of sustenance and mercy uniformly for all mankind.  The devotee 

invokes God in the name of His attributes, those of mercy and justice.  The person utters: 

“Thee alone do I worship, and from thee alone do I seek help.”  The devotee thus thinks of 

his God as an abiding source of all help to him in his life and he discards every thought of 

dependence on any other.  Thus he strengthens his spirit of will on God towards his duty in 

his life.  He therefore asks God to give the strength and urge to pursue his life.  He asks God 

to show and keep him to the right path in his life. 
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